When Does the Genesis Creation Day Begin?
Abstract: Understanding that the ordinary Scriptural calendar day was reckoned from daybreak to
daybreak (or dawn to dawn) is essential for understanding Genesis 1 (the Genesis Day), Exodus 12 (first
month of the year), Deut. 16 (the count to Shavu’ot and Mt Sinai), and many other scriptural passages,
including Hosea 6:1-3, (third day prophecies) and passages concerning the timing of Messiah’s death and
resurrection.
When a day begins is a foundational truth to understanding the Torah, the Prophets, and Messiah’s
exact fulfilment of the third-day prophecies.

Prologue:
Post AD 70 Judaism will typically claim that a day always begins at sunset, and has forgotten the
Temple Era definition of the day. This post Temple dogma is 180 degrees wrong, and is diametrically
opposed to the Chronology of Messiah and scripture.

1) A day always begins at the daybreak and only the
2) twenty-four hour period for a Sabbath is an exception!

Messianic Jews and Messianic Israelites, along with most other Christians have followed Judaism headlong
into this error, despite the fact that a minority of top Jewish and Christian scholars have pointed out the
error, including Hebrew Scholars such as:

Franz Delitzsch (Commentary on Genesis) and:
Jacob Milgrom (JPS Torah Commentary on Genesis).

The logic and language of Scripture refutes the sunset tradition as does applied historical chronology.

We do not share the presupposition of traditionalists that claim the sunset day is correct, but we should
require historical proofs based solely on *accurate translation of the original Hebrew text, *a scientific
approach, and * sound linguistics, and not circular reasoning formed from tradition alone. We must
require historical proof to be based on mutually accepted sources without the contamination of continually
erring tradition, which would render proof circular or invalid. Hereby is presented proof based on facts
alone meeting all the above criterea.
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Summary Introduction: The Literal (common) Day
I. A literal day is defined from dawn to dusk.
II. The ordinary twenty-four hour period, as defined in scripture, is a day and a night. One period is

a

cycle of day and night timed from the dawn of one day to the dawn of the next day.
III. The twenty-four hour period of all Sabbaths are defined as a night and a day. The twenty-four hour
period of the weekly Sabbath is defined to start with the sunset after the sixth literal day, and ends with the
sunset (or dusk) at the end of the seventh literal day. There are therefore two types of twenty-four hour
periods:
1) one for the ordinary calendar period, and
2) another for Sabbaths.
IV. A regular twenty-four hour period is called a calendar day, and it is understood that day in this context
means a period of time, and not a literal day.

The literal day is defined in Gen. 1:3-5a.
Then the Almighty said ‘Let there be light.’ Then there was light. Then the Almighty saw the light, that it
was good. Then the Almighty separated between the light and between the darkness. Then the Almighty
called the light ‘day.’

We see here that the literal day is
defined as - light, and so it is
limited to the time between dawn
and dusk. The light that was seen
first was the dawn, probably a
mixture of light and darkness. The
dawn is further defined as a
separating of the light from the
darkness of Gen. 1:2. When the
separation is complete, the full
light is called ‘day,’ and logically
this ends when the light goes
away.

The twenty-four hour calendar
day is added onto the definition of the literal day in:
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Gen. 1:5b:
And darkness he has called ‘night’:
1) Then there was setting (k1);
2) Then there was daybreak (d2); ONE DAY. One day is understood as one calendar day, or one twentyfour hour period, which started with the creation of light at the first dawn, and then ended at the next
daybreak (boqer), ready to start a new day. The ESV study bible offers the following explanation:
There was evening and there was morning, the first day. The order – 1) evening, then 2)
morning - helps the reader to follow the flow of the passage: after the workday (vv. 3–5a) there
is an evening, and then a morning, implying that there is a night-time (the worker’s daily rest)
in between. Thus the reader is prepared for the next workday to dawn. So the ordinary twentyfour calendar day is timed from one daybreak to the next daybreak. I will break this down
more later.

The Weekly Sabbath
The weekly Sabbaths begin at sunset at the end of the sixth day. This may be proved from the following:

Genesis 1:31
Then the Almighty SAW ALL which he had made, and BEHOLD it was VERY GOOD. Then
there was setting. Then there was daybreak: the sixth day.
This verse is the first time Scripture says ‘all which he had made’ ()כָּל־אֲ ֶׁשר עָּ ָּשה. The word ‘ALL’ implies
that nothing was made after seeing ‘all which he had made.’ None of the previous statements say ‘all
which he had made,’ (cf. Gen. 1:4, 10, 12, 18, 21, and 25.) But the seventh time this phrase is uttered, two
additional elements are included, ‘all which he had made,’ and ‘behold’ to get us to take notice, and the
adjective ‘very’ before ‘good.’ As the final use of ‘good’ is the seventh time it is used in the account. These
facts confirm that nothing more was made after Elohim ‘saw all that he had made.’
Following the statement that the Almighty saw everything, it says, “Then there was setting” () ַוי ְִהי־עֶׁ ֶׁרב,
va-yehiy-erev. Following sequential order, this setting is the evening or sunset at the end of the sixth
literal day. The Almighty was already probably resting by this point in time.
The Hebrew phrase ‘then there was setting’ opens up with what is called a waw consecutive, the va in
vayehi, which in Biblical Hebrew is pronounced wa. The letter ( )וvav in Biblical Hebrew is called waw. A
waw consecutive is used in the narration of a story by a story teller. It is not used in direct discourse (when
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an actual person is quoted as speaking). The waw consecutive is the story teller’s way of saying ‘and then
next …,’ which is simply translated as ‘then.’ It is always attached to a verb.

THEN the Almighty saw ALL begins with a waw consecutive.
This is followed by THEN (va-yehiy) there was setting (va-yehiy erev).
This is followed by THEN (va-yehiy) there was daybreak,’ (vayehi voqer). Another waw consecutive.
The term ‘consecutive’ is used to indicate sequence. The waw consecutive tells us the sequence or order
of events.

Hebrew

Translit

Translation

Alt Trans

Syntax

וַ ַֽי ְִהי־

way-hî-

then there was

then it is

consecutive / 3ms / verb

ֶׁ ֶ֥ע ֶׁרב

‘e-reḇ

setting

וַ ַֽי ְִהי־

way-hî-

then there was

ֹ֖ב ֶׁקר

ḇō-qer

daybreak

http://biblehub.com/bdb/1242.htm

יֶ֥ ֹום

yō-wm

day

noun

אֶׁ ָּחד׃

’e-ḥāḏ.

one

noun
then it is

consecutive / 3ms / verb

first / No

adj / ordinal

1/one

So the order that God saw was:
1) ALL, THEN next there was
2) sunset, and THEN next there was
3) daybreak.
The text then says, ‘the sixth day’ ()יֹום הַ ִש ִשי.

Here the text is referring to a calendar day lasting from Gen. 1:24 to the end of 1:31, which includes a day
and a night, or twenty-four hours from the dawn that started the sixth day, to the dawn that ended the
sixth calendar day. The Almighty, however, probably began to Shabbat/rest just before sunset on the sixth
calendar day.

Genesis 2:1 begins:
So the heavens and the earth were completed, and all their hosts.
The waw used here () ַו ְיכֻּלּו, vayekhullu, is a concluding waw, much like the English ‘then’ is used to mean
‘therefore’ or ‘so.’
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Hebrew corner:
A concluding or summarizing waw may be distinguished from a waw consecutive by context only. By
default the waw is consecutive, but if the statement with a waw makes no sense as a sequence, and does
make sense as a summing up, then it is a concluding waw.

Genesis 2:2 begins with, so the Almighty was finished on the seventh day from his work, which he had
done. So he rested on the seventh day from all his work which he had done. Here we have two more
concluding waw’s, since they are saying the exact same thing as Gen. 2:1, only in different words. I have
translated ‘So he was finished’ ( ) ַו ְיכַלas a Qal Passive:  ַו ְיכֻל. This is a form which linguists recognize as valid,
but the Rabbis and Masoretes do not. The active form has to be translated ‘So he finished’ vs. Qal Passive,
‘So he was finished.” The active form implies that something was made on the seventh day, and that he
finished at some point on the seventh day, that was the seventh day. This has caused translators no end of
difficulty. The LXX even translated, ‘and God finished on the sixth day’ (ἐν τῇ ἡμέρᾳ τῇ ἕκτῃ) to avoid the
problem verb. It maybe the case that the Qal Passive was no longer recognized after the Babylonian exile.
As we have seen from our exegesis of Gen. 1:31, he did finish on the sixth day, and he was finished on the
seventh day. He actively finished on the sixth day, and was passively finished on the seventh day.

The Day
The first definition of ‘day’ in Genesis is described as ‘light,’ which is dawn to dusk. The literal light is
between dawn and dusk, so the first definition of day is about twelve hours. The meaning of ‘begin’ vs.
‘end’ is that a 1) beginning must come first and 2) an ending must come last in sequence. So the beginning
of a literal day is at dawn, and the ending of it is at dusk.
A second definition of a ‘day’ is a calendar day. A calendar day includes a night in the cycle of day and
night. According to Scripture 1) a calendar day is from dawn to dawn, or, 2) from one daybreak to the next
daybreak. Sabbaths are not regular calendar days. Sabbaths begin with the night before the beginning of a
literal day, and last a night and a day. Sabbaths span halves of two calendar days. The weekly Sabbath
contains the night at the end of the 6th calendar day, and the day at the beginning of the 7th calendar day.
When the scripture speaks of the seventh day as the Sabbath, it is ordinarily speaking of the day part, but it
is understood that it is sanctified beginning with the night before the seventh day.

Now, we will find that understanding a calendar day to be from dawn to dawn is essential for
understanding nearly everything in biblical chronology having to do with days. Correct observance of the
Torah is otherwise bound to go off track, or at the very least to be rendered confusing to very confusing.
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Also you will find that correct understanding of the Levitical services and how days are timed for offerings
depends wholly on the dawn to dawn day. Finally, the dawn to dawn day is necessary to properly
understand Messiah’s death and resurrection and prophesies of the ‘third day.’
First let us go to Exodus 12:6. The Passover lamb was to be slain ‘between the settings’ (הָ עַ ְרבָ יִ ם
the 14th day. The Hebrew word baeyn (

 )בֵּ יןon

 )בֵּ יןmeans ‘between.’ Ha- ( ָּ )הmeans ‘the,’ and ervayim is made of

the word erev ( )עֶׁ ֶׁרבand the dual ending ayim. The dual ending is often confused with the plural ending
iym. The dual ending means a plural of two. The word  עֶׁ ֶׁרבmeans the ‘setting’, or the ‘going down’ of a
light source. The definition of ‘sunset’ has been avoided because the word is used in Genesis for situations
that do not involve the sun, but only the light that the Almighty created. Strictly erev refers to ‘setting’ of
some light source. Except for the first days of Genesis, however, it does refer to the setting of the sun in
usage.
In English we say the sun is ‘setting’ or ‘going down’ perhaps up to an hour before it actually disappears.
We might say that the sun is ‘declining’ at any time after noon, but not ‘setting.’ Biblical Hebrew did not
make such a technical distinction as English between ‘declining’ just after noon, and setting about an hour
before sunset. The same word  עֶׁ ֶׁרבis used to refer to all phases of setting. In some dialects of English
‘evening’ refers to the afternoon as well as time after sunset, and so comes closer to the Hebrew erev.
Now  עֶׁ ֶׁרבin Hebrew may also refer to time after sunset so long as dusk can be detected. Erev always refers
to the setting of the light at the end of a literal day. So the dusk light refers to light contained in one literal
day, dawn to dusk. “Then Elohim called the light day.” The light is not only a visible source. It is all the
light from dawn to dusk that is defined as ‘a day.’ It is only by legal tradition that a literal ‘day’ is said to
end at sunset. It should be understood, however, that as much dusk as there is belongs to the literal day
going before the night begins. So if a legal day is to end at sunset, then the ‘dusk’ is not being counted as
part of the legal ‘day.’ If the dusk is regarded as ‘day’ then the dusk goes with the literal day before it.

These considerations show that baeyn ha-ervayim means a time in the middle of the setting of the light,
beginning at the earliest at around noon and ending at the latest with the last dusk on the 14th day of the
first month, the month of Passover. The dusk associated with the night before the 14th day belongs to the
13th day. Many translations of the phrase baeyn ha-ervayim interpret it to mean ‘twilight.’ While it may be
true that ‘between the settings’ includes twilight, it only means the ‘twilight’ belonging to the literal day
going before the twilight. Also, the translation ‘twilight’ is not literal. It is an interpretation, and it is clearly
too restrictive because it excludes all time before sunset that the sun is ‘setting.’ The usage of the term by
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Brother Judah apply it to the afternoon, which is when the Passover offerings were actually brought. The
Jewish Historian Josephus writes about the Passover practice during the time of Messiah:
“ . . . . they slay their sacrifices, from the ninth hour till the eleventh” (Jos. Wars 6:423).

The hours are counted from daybreak, so in Roman time this would be from 3 pm to 5 pm. Also as a type
of Passover lamb, Messiah also died at the ninth hour, which is around 3 pm.

The Samaritans slew their Passover offerings during twilight, and not at the Temple. But, the scribes and
the Pharisees fully approved of the timing used at the Temple, as recorded by Josephus for that time.
However, the Samaritans did not attend the Temple. To this day the Samaritans sacrifice their Passover in
Samaria at twilight coming at the end of the 14th literal day. In AD 2014 the first day of the first month for
them was March 30-31st, and the 14th day of the first month for them was Sunday April 13th. They
sacrificed their Passover at twilight on Sunday, which I verified from their website calendar, and this for
them was after the day part of the 14th of the first month.

The difference in time between the Temple Passover and the Samaritan Passover is not more than two
hours. Even though it is after sunset, the Samaritans count their time as on the 14th day of the month,
adding the dusk to the day. This is permitted, because the dusk twilight is part of the 14th day, but as I
said, it is an unnecessary restriction. The Scripture shows that erev means afternoon:

1Sam. 17:16
And the Philistine came forward morning and evening
for forty days, and took his stand.

The Philistine was Goliath who went out to utter his
challenge to Israel. He did not come out every day after
sunset to utter the second challenge of the day. The
strategic times were daybreak and mid-afternoon.

The erev is stated to be the time that women go out of a city
to draw water:
cf. Gen. 24:11
And he made his camels to kneel down without the city by a
well of water at the time of the evening, even the time that women go out to draw water.
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The ordinary time to draw water was late afternoon, which reveals that erev means afternoon.

Jeremiah also gives us a contextual definition:

Jeremiah 6:4
Prepare war against her; Arise, and let us attack at noon. Woe to us. For the day turns, and
evening shadows stretch out.
Shadows disappear at sunset, and are not observed stretching out during twilight. Jeremiah’s usage is
sensible because erev means afternoon.

The account of Elijah and the prophets of Baal also uses erev in context to mean afternoon:

1Kings 18:29-36
They prophesied until early afternoon. Then at the time of the erev sacrifice, fire came down
from heaven.

Elijah sends his servant to observe the sea seven times. He sees a cloud, which turns into a rainstorm.
Naturally, erev means afternoon allowing the time line to flow smoothly without cramping events.

Numbers 28:3-4 says that two lambs are offered each day for the continual daily offering. A) One is offered
at daybreak, and the B) second is offered baeyn ha-ervayim.

Numbers 28:3-4
And thou shalt say unto them, This is the offering made by fire which ye shall offer unto the
LORD; two lambs of the first year without spot day by day, for a continual burnt offering.
The one lamb shalt thou offer in the morning, and the other lamb shalt thou offer at even (hā‘ar-bā-yim / between the settings.)

If we assume this means after sunset
and that the day ends at sunset, this is a
contradiction, since the second offering
of the day would then become the first
offering of the next day, and the first
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offering in the text would become the second on the next day. Therefore, the assumption that baeyn haervayim means after sunset, i.e. on the next day, contradicts counting the first and second lamb each
day.

The only meaningful definition of baeyn ha-ervayim that avoids the contradiction and agrees with the
usages above is ‘afternoon.’ It is meaningful because the Hebrew means ‘between the settings’ and the a)
first setting begins at noon, and the b) second setting occurs at sunset. Between these times is midafternoon or about 3 pm. The time baeyn ha-ervayim is also the hour of incense in Exodus 30:8.

Exo 30:8
And when Aaron lighteth the lamps at even (hā-‘ăr-ba-yim), he shall burn incense upon it, a
perpetual incense before the LORD throughout your generations.

The same hour of incense is equal to the hour of prayer in Luke 1:10.

Luke 1:10
And the whole multitude of the people were praying without at the time of incense.

And the same hour of prayer equals the ninth hour in Acts 3:1.
Acts 3:1
Now Peter and John went up together into the temple at the hour of prayer, being the ninth
hour.

It is the hour that the vision appeared to the centurion in Acts 10. It is also the same hour that Messiah
died. It is the hour that connects the Passover lamb type to Messiah’s death at the 9th hour.

Acts 10:3
He saw in a vision evidently about the ninth hour of the day an angel of God coming in to him,
and saying unto him, Cornelius.

Therefore, the Passover lamb was slain in the afternoon on the 14th day of the month, also noted by
Josephus between the 9th and 11th hour from dawn. The Most High did not make a mistake in calling for
the second lamb at baeyn ha-ervayim. So it is established that the Passover lamb was slain in the afternoon
of the 14th day. It was also eaten ‘that night’ ( ;בַ ּלַ יְלָּ ה הַ זֶׁהExodus 12:8). The words ‘that night’ imply that the
night goes with the day before it to make one calendar day.
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I will now use this result to show again when the day begins. Since the Passover lamb was offered in the
afternoon, it follows that ‘that night’ in which it was eaten was the night after the literal 14th day (Exodus
12:8).

Exo 12:8
And they shall eat the flesh in that night, roast with fire, and unleavened bread; and with
bitter herbs they shall eat it.
Furthermore, they were told not to go out of their houses until daybreak ( עַ ד־ב ֶׁקרExodus 12:22).

Exo 12:22
. . . and none of you shall go out at the door of his house until the morning.
Pharaoh ‘called to Moses and to Aaron by night’ (ּולאַ הֲ רן לַ יְלָּ ה
ְ  )וַיִ ְק ָּרא ְלמ ֶׁשהand told them to depart, and they
were to depart in haste, but they could not depart until daybreak, since that is what the Almighty had
commanded them. But the Egyptians pressed them to send them out in haste (Exodus 12:33). There can be
no question that Israel left at daybreak. There can be no question that Israel did not start to leave Egypt
until daybreak.

Exo 12:33
And the Egyptians were urgent upon the people, that they might send them out of the land in
haste; for they said, We be all dead men.
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Now it does say.

Numbers 33:3
On the fifteenth day of the first month, in the day after the Passover, the sons of Israel came
out with a high hand in the eyes of all the Egyptians.
We must therefore investigate the meaning of the ‘day after’ also translated ‘morrow’ or ‘tomorrow.’ It
says:

1 Samuel 19:11
If you don’t deliver your soul this night, tomorrow you will be killed.

We see here that daybreak is counted as the next day from the point of view of the night. Now Israel was
brought out of Egypt in one day, ‘For in this same day I had brought your hosts out of the land of Egypt’
(Ex. 12:17).

Ex 12:17
And ye shall observe the feast of unleavened bread; for in this selfsame day have I brought
your armies out of the land of Egypt: therefore shall ye observe this day in your generations by
an ordinance for ever.

And this day was the 15th day of the month. Yet they could not leave their houses until daybreak. In
Deuteronomy 16:1 it says, Yahweh your Almighty brought you out of Egypt by night ()לָּ יְלָּ ה.

Deut 16:1
Observe the month of Abib, and keep the passover unto the LORD thy God: for in the month of
Abib the LORD thy God brought thee forth out of Egypt by night.

Since they did not start out until daybreak on the 15th day, what night did they go out? Israel completed
the Exodus in the night following the 15th day. Therefore, the day of the Exodus must be counted with the
night of the Exodus in the ‘same day’ ()בעֶׁ צֶׁ ם הַ יֹום הַ זֶׁה.
ְ It is therefore proved that the ‘same day’ is counted
in a day and a night, from daybreak to daybreak.
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Exodus 12:51
And it was on that same day that Yahweh brought
the sons of Israel out from Egypt by their hosts.
()עֶׁ צֶׁ ם הַ יֹום הַ זֶׁה.
ְּ

The 15th day is counted here from daybreak to daybreak.
It consists of a day and then a night. At the start of the
day, at dawn, Israel began to leave, they saw the
Egyptians burying their dead, and received from them
gold and silver and jewels. The Exodus continued into
the night and completed by the next morning.

So a day here is daybreak to daybreak. Israel did not
come out of Egypt on two days, the day part of the 15th,
and a night counted as part of the 16th. The 15th day
alone is the memorial of the Exodus. Deut. 16:1 places
emphasis on the fact that it included the following night
(out of Egypt by night) and we have seen that it is
impossible that it included the night before since Israel
could not leave before ‘daybreak’ Exo 12:22 . . and none
of you shall go out at the door of his house until the
morning.

Erev requires a light to go down, decline or set. So in
Genesis 1:3, the first act of creation is the making of light.

Gen 1:3
And God said, Let there be light: and there was light.

Then the erev follows the first literal day. Also the order of mentioning day first in Gen. 1:5 and then the
night reinforces the natural order: first day, and then night.

Gen 1:5
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And God called the light Day, and the darkness he called Night. And the evening and the
morning were the first day.
Readers of Genesis, who are ‘informed’ that a day is always
from sunset to sunset, try to impose this tradition on Genesis 1
when they read the text. Readers of Hebrew, who are not so
biased, simply take the text in the natural order, and realize
that calling some point in the darkness preceding the first day
erev makes no sense! Erev requires a light to set just to make
sense. This is sort of like saying breathing makes no sense until
there is air to breath. Calling total darkness erev is as
nonsensical as calling 10 pm or 3 am at night setting. We have to remember that the night was not
artificially divided into ‘evening’ and ‘morning’ as is done by the Roman custom at 12 pm. This is Roman
thinking. In the thinking of Biblical Hebrew, erev ends when the light ends. We also have to remember that
Roman thinking says that months begin on days having nothing to do with the timing of new moons.

The attempt to impose the sunset tradition on Genesis 1 found its way into the King James Version,

And the evening and the morning were the first day (Gen. 1:5b).
The KJV adds the word ‘the’ three times to the text and eliminates one use of the verb, and moves the other
use of the verb to the end of the sentence. This makes it appear that the reader is supposed to read the text
retroactively, or as a summary of Genesis 1:2-4a.

If the correct senses of evening and morning (setting and daybreak), are used the KJV appears to say that
the night beginning with evening and ending at daybreak is one day. So night is defined as day. They
could not get it more backwards. To avoid this contradiction, the reader subconsciously interprets evening
as night and morning as day, so that the mental sense imposed on the text is, “And the night and the day
were the first day.”

The Hebrew says,

Then there is setting, then there is daybreak; day one / vayehi erev yahehi voqer, yom echad
() ַוי ְִהי־עֶׁ ֶׁרב ַוי ְִהי־ב ֶׁקר יֹום אֶׁ חָּ ד.
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The most common use of the waw  וwhen attached to a verb is to narrate sequences. In English a story
teller introduces the next stage of a sequence by saying ‘Then …’
Hebrew grammars call this usage a ‘waw consecutive.’ It has a special form in Hebrew when attached to
an imperfect verb. The word ‘consecutive’ is so termed to indicate that the waw is showing the
consecutive order of events. The first ‘then’ introduces erev consecutive to the creation of light in vs. 3. So
the natural order in Hebrew is first the creation of light. Then erev comes next.
There is another use of the waw in Genesis 1:5 that is not consecutive. This is called ‘waw conjunctive,’
‘And the darkness he has been calling night:’ ()וְלַ ח ֶׁשְך ָּק ָּרא לָּ יְלָּ ה. Waw conjunctives are attached to noun
phrases. That is one way they are told apart from waw consecutives. In this case the verb is switched to a
perfect form to show that the phrase departs, in part from the main sequence, ‘And the darkness he has
called night:’ A careful translation of the Hebrew text for Gen. 1:3-5, preserving these temporal relations
runs as follows:

Then Elohim said let there be light. Then there was light. Then Elohim saw the light, that it
was good. Then Elohim made a separating between the light, and between the darkness. Then
Elohim called the light ‘day’, (and the darkness he has been calling ‘night’): Then there is
setting, then there is daybreak; one day.

Light / day
The first light appears as a dawning break in the primordial darkness. The separating is the increase of the
dawn twilight until full day arrives. Then the separating is completed. The separating is temporal and not
spacial. A spacial separation is like a picture that is half black and half white with a sharp boundary. A
temporal separating is a gradual increase of light from a state of full dark to a state of full light, a
continuous change from earliest dawn to full light. After the full light arrives, then the Almighty calls it
‘day.’ The term ‘day’ applies before he made the statement to the earliest dawn. But the time of making the
statement is after full light arrived.

Darkness / night
Then follows the statement, ‘And the darkness he has been calling night’; this statement is not part of the
consecutive sequence. What is normal in this situation is that the phrase does not say when he called the
darkness night. It is a statement made from the writer’s point of view. As a matter of course (habit) the
Almighty has been calling the darkness night. The switch to the conjunctive waw is shown by its not being
attached to a verb, but to a noun, “And the darkness”, and the removal of the phrase from the temporal
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sequence is further indicated by the verb tense “he has been calling” qara ()ק ָּרא
ָּ switching to the Hebrew
perfect. Parenthesis added to the translation above to show that the phrase is an additional detail that is
not part of the consecutive sequence.

Setting / daybreak
After the side detail ‘And the darkness he has been calling night’, the text returns to the sequence, ‘Then
there was setting, then there was daybreak.’ It now becomes clear why ‘And the darkness he has been
calling night’ begins with the waw conjunctive, it is also why it uses a tense removing the phrase from the
sequence. The proper place of the night in the sequence is between the setting and the following
daybreak, but it is not mentioned there. But, between the evening and the morning there can only be a
night, so we must infer its existence by the time points at which a night begins and ends.

One day / day one / oneness / unity
Verse 5 ends with the words ‘one day.’ These words are not part of the sequence. They do not occur in time
after the mention of setting and daybreak. But they are so positioned to summarize the whole preceding
sequence as one calendar day. The sequence is:

Creation of light
Full day
Setting
Implied night
Daybreak
One day
By so positioning the ‘one day’ phrase, the Scripture is summarizing the sequence. One calendar day is
defined from the first appearing of light up to the next daybreak signalling the start of the next day. This
defines a twenty-four hour calendar day from dawn to dawn.

As an aside here, we may inquire why Scripture does not give formal definitions like a technical manual.
Formal definitions are impossible to misinterpret, especially when given with examples. But the Scripture
method of definition is to build a context that allows the reader to infer the definition by logical reasoning
instead of reading a formal definition. This suits two purposes:

First it suits a literary purpose. Formal definitions intrude on the literary effect. Literature is supposed to
give one a feel of reality. Formal definitions give a feel of pedantic artificiality.
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Second, allowing the reader to infer the definition naturally separates the sheep and the goats.
The words ‘one day’ are an extension of the literal definition of day earlier in the text, Then Elohim called
the light ‘day’ (Gen. 1:5a). The phrase ‘one day’ refers to ‘one time period’ or one cycle of day and night. In
fact, in Hebrew the term ‘one day’ may mean ‘one time period.’ This usage is not the most literal, but it is
allowed. The literal day is defined as the ‘light’, restricting its meaning to about twelve hours, dawn to
dusk. The extended use to twenty-four hours is less literal. The phrase ‘one day’ at the end of vs. 5 is
clearly the twenty-four hour sort of a day.

The first hearers of Genesis were very familiar with both sorts of day, and therefore they were prepared for
the two usages in Genesis 1:3-5.
Scripture habitually mentions ‘day’ and then ‘night’, according to the order given in Genesis. Here is a list
of usages in that order:

Gen 8:22
While the earth remaineth, seedtime and harvest, and cold and heat, and summer and winter,
and day and night shall not cease.

Gen 31:39
That which was torn of beasts I brought not unto thee; I bare the loss of it; of my hand didst
thou require it, whether stolen by day, or stolen by night.

Gen 31:40
Thus I was; in the day the drought consumed me, and the frost by night; and my sleep
departed from mine eyes.

Ex 10:13
And Moses stretched forth his rod over the land of Egypt, and the LORD brought an east wind
upon the land all that day, and all that night; and when it was morning, the east wind
brought the locusts.

Ex 13:21
And the LORD went before them by day in a pillar of a cloud, to lead them the way; and by
night in a pillar of fire, to give them light; to go by day and night.
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Ex 13:22
He took not away the pillar of the cloud by day, nor the pillar of fire by night, from before the
people.

Ex 40:38
For the cloud of the LORD was upon the tabernacle by day, and fire was on it by night, in the
sight of all the house of Israel, throughout all their journeys.

Lev. 6:20
This is the offering of Aaron and of his sons, which they shall offer unto the LORD in the day
when he is anointed; the tenth part of an ephah of fine flour for a meat offering perpetual, half
of it in the morning, and half thereof at night (erev).

Lev 8:35
Therefore shall ye abide at the door of the tabernacle of the congregation day and night seven
days, and keep the charge of the LORD, that ye die not: for so I am commanded.

Num 9:16
So it was alway: the cloud covered it by day, and the appearance of fire by night.

Num 9:21
And so it was, when the cloud abode from even (erev) unto the morning (boqer), and that the
cloud was taken up in the morning, then they journeyed: whether it was by day or by night
that the cloud was taken up, they journeyed.

Num 11:32
And the people stood up all that day ()הַ יֹום, and all that night ()הַ ּלַַּ֜ יְלָּ ה, and all the next day, and
they gathered the quails:

Numbers 11:32 indicates the day is from daybreak to daybreak, And the people rose up all that day, and
all that night, and all the day after () ַוי ָָּּקם הָּ עָּ ם כָּל־הַ יֹום הַ הּוא ְוכָּל־הַ ּלַ יְלָּ ה וְכל יֹום הַ מָּ חֳ ָּרת. The words ‘all the day
after’ follow immediately the words ‘and all the night.’ The NAS renders ‘ הַ מָּ חֳ ָּרתthe next day’ as do most
other translations. The Scripture continues to put day first:

Num 14:14
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. . . by day time in a pillar of a cloud, and in a pillar of fire by night.

Deut 1:33
. . . in fire by night, to shew you by what way ye should go, and in a cloud by day.

Deut 16:4
. . . and none of the flesh which you sacrifice on the evening (erev) of the first day shall
remain overnight until morning.

Deut 21:23
His body shall not remain all night upon the tree, but thou shalt in any wise bury him that day.

In Deut. 21:23 the order is changed, but only in the text. The actual day mentioned is before the night.

Deut 28:66
And thy life shall hang in doubt before thee; and thou shalt fear day and night, and shalt have
none assurance of thy life:
(note: A consecutive waw cannot attach to a noun, only to an imperfect verb. It has to be conjunctive.
The waw here is pointed with a shewa. That is also a dead giveaway that it is not consecutive. What IS
unusual here is the placement of night before day, but the waw is not invoking a temporal order. It is
only conjunctive.)

Josh. 1:8
This book of the law shall not depart out of thy mouth; but thou shalt meditate therein day and
night

Judges 6:27
. . . and the men of the city, that he could not do it by day, that he did it by night.

Judges 19:9, 11
And when the man rose up to depart, he, and his concubine, and his servant, his father in law,
the damsel's father, said unto him, Behold, now the day draweth toward evening ( )לַ ע ֲֹ֗רבI pray
you tarry all night: behold, the day groweth to an end, lodge here, that thine heart may be
merry; and to morrow get you early on your way, that thou mayest go home.
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1Sam. 14:24
And the men of Israel were distressed that day: for Saul had adjured the people, saying,
Cursed be the man that eateth any food until evening.

1Sam, 19:24
And he stripped off his clothes also, and prophesied before Samuel in like manner, and lay
down naked all that day and all that night. Wherefore they say, Is Saul also among the
prophets?

1Sam 28:20
Then Saul fell straightway all along on the earth, and was sore afraid, because of the words of
Samuel: and there was no strength in him; for he had eaten no bread all the day, nor all the
night.

2Sam. 21:10
And Rizpah the daughter of Aiah took sackcloth, and spread it for her upon the rock, from the
beginning of harvest until water dropped upon them out of heaven, and suffered neither the
birds of the air to rest on them by day, nor the beasts of the field by night.

1Kings 8:59
And let these my words, wherewith I have made supplication before the LORD, be nigh unto
the LORD our God day and night.

1Chron 9:33
And these are the singers, chief of the fathers of the Levites, who remaining in the chambers
were free: for they were employed in that work day and night.

2Chron 6:20
That thine eyes may be open upon this house day and night, upon the place whereof thou hast
said that thou wouldest put thy name there; to hearken unto the prayer which thy servant
prayeth toward this place.

Neh 1:6
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Let thine ear now be attentive, and thine eyes open, that thou mayest hear the prayer of thy
servant, which I pray before thee now, day and night

Neh 4:9
Nevertheless we made our prayer unto our God, and set a watch against them day and night,
because of them.

Neh 9:12
Moreover thou leddest them in the day by a cloudy pillar; and in the night by a pillar of fire

Neh 9:19
Yet thou in thy manifold mercies forsookest them not in the wilderness: the pillar of the cloud
departed not from them by day, to lead them in the way; neither the pillar of fire by night.

Job 3:3
Let the day perish wherein I was born, and the night in which it was said, There is a man child
conceived.

Job 5:14
They meet with darkness in the daytime, and grope in the noonday as in the night.

Psa. 1:2
But his delight is in the law of the LORD; and in his law doth he meditate day and night.

Psa 19:2
Day unto day uttereth speech, and night unto night sheweth knowledge.

Psa 22:2
O my God, I cry in the daytime, but thou hearest not; and in the night season, and am not
silent.

Psa 32:4
For day and night thy hand was heavy upon me:

Psa 42:3
20

My tears have been my meat day and night, while they continually say unto me, Where is thy
God?
(Note: My tears have been bread to me by day and by night while they are saying to me all the day,
‘Where is your Almighty.’ ‘All the day’ is parallel to ‘by day and by night’ defining the whole day.)

Also:

Psa. 55:10
Day and night they go about it upon the walls thereof: mischief also and sorrow are in the
midst of it.

Psa 74:16
The day is thine, the night also is thine: thou hast prepared the light and the sun.

Psa 77:2
In the day of my trouble I sought the Lord: my sore ran in the night, and ceased not: my soul
refused to be comforted.

Psa 78:14
In the daytime also he led them with a cloud, and all the night with a light of fire.

Psa 88:1
A Song or Psalm for the sons of Korah, to the chief Musician upon Mahalath Leannoth, Maschil of Heman
the Ezrahite. O LORD God of my salvation, I have cried day and night before thee:

Psa 121:6
The sun shall not smite thee by day, nor the moon by night.

Eccl. 8:16
When I applied mine heart to know wisdom, and to see the business that is done upon the
earth: (for also there is that neither day nor night seeth sleep with his eyes:)

Isa. 4:5
And the LORD will create upon every dwelling place of mount Zion, and upon her assemblies,
a cloud and smoke by day, and the shining of a flaming fire by night.
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Isa 21:8
And he cried, A lion: My lord, I stand continually upon the watchtower in the daytime, and I
am set in my ward whole nights:

Isa 28:19
From the time that it goeth forth it shall take you: for morning by morning shall it pass over,
by day and by night: and it shall be a vexation only to understand the report.

Isa 38:12, 13
Mine age is departed, and is removed from me as a shepherd's tent: I have cut off like a weaver
my life: he will cut me off with pining sickness: from day even to night wilt thou make an end
of me.
I reckoned till morning, that, as a lion, so will he break all my bones: from day even to night
wilt thou make an end of me.

Isa 60:11
Therefore thy gates shall be open continually; they shall not be shut day nor night;

Isa 62:6
I have set watchmen upon thy walls, O Jerusalem, which shall never hold their peace day nor
night.

Jer. 9:1
Oh that my head were waters, and mine eyes a fountain of tears, that I might weep day and
night for the slain of the daughter of my people!

Jer 16:13
Therefore will I cast you out of this land into a land that ye know not, neither ye nor your
fathers; and there shall ye serve other gods day and night;

Jer 31:35
Thus saith the LORD, which giveth the sun for a light by day, and the ordinances of the moon
and of the stars for a light by night, which divideth the sea when the waves thereof roar; The
LORD of hosts is his name:
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Jer 33:20
Thus saith the LORD; If ye can break my covenant of the day, and my covenant of the night,
and that there should not be day and night in their season;
(Note: This implies the order of day and then night is a covenant to be ‘at their appointed time’.)

Jer. 33:25
Thus saith the LORD; If my covenant be not with day and night, and if I have not appointed
the ordinances of heaven and earth;

Jer 36:30
Therefore thus saith the LORD of Jehoiakim king of Judah; He shall have none to sit upon the
throne of David: and his dead body shall be cast out in the day to the heat, and in the night to
the frost.

Lam. 2:18
Their heart cried unto the Lord, O wall of the daughter of Zion, let tears run down like a river
day and night:

Hos. 4:5
Therefore shalt thou fall in the day, and the prophet also shall fall with thee in the night, and I
will destroy thy mother.

Amos 5:8
Seek him that maketh the seven stars and Orion, and turneth the shadow of death into the
morning, and maketh the day dark with night:

Zech. 14:7
But it shall be one day which shall be known to the LORD, not day, nor night: but it shall come
to pass, that at evening time it shall be light.

Certain passages are not exceptions due to the circumstance and the phrasing:

2 Sam. 2:32
‘Then Joab and his men went all the night; then it grew light for them in Hebron’.
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Neh 4:22
Likewise at the same time said I unto the people, Let every one with his servant lodge within
Jerusalem, that in the night they may be a guard to us, and labour on the day.

Psa 139:12
Yea, the darkness hideth not from thee; but the night shineth as the day: the darkness and the
light are both alike to thee.
(Note: The phrase is a comparison with emphasis.)

Micah 3:6
Therefore night shall be unto you, that ye shall not have a vision; and it shall be dark unto you,
that ye shall not divine; and the sun shall go down over the prophets, and the day shall be dark
over them.

Exceptions:

1Sam. 25:16
They were a wall unto us both by night and day, all the while we were with them keeping the
sheep.

1Kings 8:29
That thine eyes may be open toward this house night and day, even toward the place of which
thou hast said, My name shall be there:
(Note: an exception which is clarified in 2Chron. 6:28, and therefore is explained).

Esther 4:16
Go, gather together all the Jews that are present in Shushan, and fast ye for me, and neither eat
nor drink three days, night or day:

Psa 91:5
Thou shalt not be afraid for the terror by night; nor for the arrow that flieth by day;

Isa 27:3
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I the LORD do keep it; I will water it every moment: lest any hurt it, I will keep it night and
day.

Isa 34:10
It shall not be quenched night nor day;

Jer. 14:17
Therefore thou shalt say this word unto them; Let mine eyes run down with tears night and
day, and let them not cease:

For the Torah and Prophets, these exceptions are few in comparison to day and then night, and none of
these passages impose the opposite definition. The author just happened to mention night first on a few
rare occasions.

The situation changes in the New Testament showing the influence of the sunset tradition for a calendar
day.

Texts having night first are:

Mat. 4:27
And should sleep, and rise night and day, and the seed should spring and grow up, he
knoweth not how.

Mark 5:5
And always, night and day, he was in the mountains, and in the tombs, crying, and cutting
himself with stones.

Luke 2:37
And she was a widow of about fourscore and four years, which departed not from the temple,
but served God with fastings and prayers night and day.

Acts 20:31
Therefore watch, and remember, that by the space of three years I ceased not to warn every one
night and day with tears.
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2 Cor 11:25
Thrice was I beaten with rods, once was I stoned, thrice I suffered shipwreck, a night and a day
I have been in the deep;

1 Thess 2:9
For ye remember, brethren, our labour and travail: for labouring night and day, because we
would not be chargeable unto any of you, we preached unto you the gospel of God.

1 Thess 3:10
Night and day praying exceedingly that we might see your face, and might perfect that which
is lacking in your faith?

2 Thess 3:8
Neither did we eat any man's bread for nought; but wrought with labour and travail night and
day, that we might not be chargeable to any of you:

1Tim. 5:5
Now she that is a widow indeed, and desolate, trusteth in God, and continueth in supplications
and prayers night and day.

2 Tim 1:3
I thank God, whom I serve from my forefathers with pure conscience, that without ceasing I
have remembrance of thee in my prayers night and day;

Texts with day first are:

Luke 18:7
And shall not God avenge his own elect, which cry day and night unto him, though he bear
long with them?

Luke 21:37
And in the day time he was teaching in the temple; and at night he went out, and abode in the
mount that is called the mount of Olives.

John 9:4
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I must work the works of him that sent me, while it is day: the night cometh, when no man
can work.

Acts 9:24
But their laying await was known of Saul. And they watched the gates day and night to kill
him.

And most tellingly, the book of Revelation always puts the day first:

Rev. 4:8
and they rest not day and night, saying, Holy, holy, holy, Lord God Almighty, which was, and
is, and is to come.

Rev 7:15
Therefore are they before the throne of God, and serve him day and night in his temple:

Rev 8:12
Then the fourth angel sounded his trumpet, and a third of the sun and moon and stars were
struck. A third of the stars were darkened, a third of the day was without light, and a third of
the night as well.

Rev 12:10
for the accuser of our brethren is cast down, which accused them before our God day and
night.

Rev 14:11
And the smoke of their torment ascendeth up for ever and ever: and they have no rest day nor
night, who worship the beast and his image, and whosoever receiveth the mark of his name.

Rev 20:10
And the devil that deceived them was cast into the lake of fire and brimstone, where the beast
and the false prophet are, and shall be tormented day and night for ever and ever.

1 Sam 30:17
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And David smote them from the twilight ( )מֵ הַ נֶׁ ֶֶׁ֥שףeven unto the evening ( )הָּ ֶׁ ֹ֖ע ֶׁרבof the next
day: and there escaped not a man of them, save four hundred young men, which rode upon
camels, and fled.
Then David slaughtered them from the dawn twilight even until the setting of their next day ( מהַ נ ֶֶׁׁשף
)וְעַ ד־הָּ עֶׁ ֶׁרב ְלמָּ חֳ ר ָָּּתם. A key word is not translated in most translations, ‘their next day.’ Whose next day?
What is meant is the next day of their enemies. This clearly indicates that David and his men used the
opposite convention and times a day from daybreak to daybreak.

1 Sam 30:12
And they gave him a piece of a cake of figs, and two clusters of raisins: and when he had eaten,
his spirit came again to him: for he had eaten no bread, nor drunk any water, three days and
three nights.
The day is listed first. Even in the usage of ‘days’ and ‘nights’ in the plural, the days are put first.

Gen. 7:4
For yet seven days, and I will cause it to rain upon the earth forty days and forty nights; and
every living substance that I have made will I destroy from off the face of the earth.

Gen 7 12
And the rain was upon the earth forty days and forty nights.

Ex 24:18
And Moses went into the midst of the cloud, and gat him up into the mount: and Moses was in
the mount forty days and forty nights.

Ex 34:28
And he was there with the LORD forty days and forty nights; he did neither eat bread, nor
drink water. And he wrote upon the tables the words of the covenant, the ten commandments.

Deut 9:9, 11, 18, and 25
When I was gone up into the mount to receive the tables of stone, even the tables of the
covenant which the LORD made with you, then I abode in the mount forty days and forty
nights, I neither did eat bread nor drink water:
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And it came to pass at the end of forty days and forty nights, that the LORD gave me the two
tables of stone, even the tables of the covenant.
And I fell down before the LORD, as at the first, forty days and forty nights: I did neither eat
bread, nor drink water, because of all your sins which ye sinned, in doing wickedly in the sight
of the LORD, to provoke him to anger.
Thus I fell down before the LORD forty days and forty nights, as I fell down at the first;
because the LORD had said he would destroy you.

Deut 10:10
And I stayed in the mount, according to the first time, forty days and forty nights; and the
LORD hearkened unto me at that time also, and the LORD would not destroy thee.

1 Sam 30:12
And they gave him a piece of a cake of figs, and two clusters of raisins: and when he had eaten,
his spirit came again to him: for he had eaten no bread, nor drunk any water, three days and
three nights.

1Kings 19:8
And he arose, and did eat and drink, and went in the strength of that meat forty days and forty
nights unto Horeb the mount of God.

Job 2:13
So they sat down with him upon the ground seven days and seven nights, and none spake a
word unto him: for they saw that his grief was very great.

Jonah 1:17
Now the LORD had prepared a great fish to swallow up Jonah. And Jonah was in the belly of
the fish three days and three nights.

Mat 4:2
And when he had fasted forty days and forty nights, he was afterward an hungred.

Mat 12:40
For as Jonas was three days and three nights in the whale's belly; so shall the Son of man be
three days and three nights in the heart of the earth.
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Back with David and his men (1 Sam 30:12), the Egyptian had not eaten ‘three days and three nights.’ In
Egypt the day came first and then the night, and a calendar day was from daybreak to daybreak. The
Egyptian counting backwards says, “I had fallen sick the third day” (ֹלשה
ָּ יתי הַ יֹום ְש
ִ )חָּ ִל. So they found him
at night, and he revived the third night, and led them to begin the attack at dawn twilight. Counting
backwards leads to the same ‘third day’ that David found Ziklag burned (1 Sam 30:1).

1 Sam 30:1
And it came to pass, when David and his men were come to Ziklag on the third day, that the
Amalekites had invaded the south, and Ziklag, and smitten Ziklag, and burned it with fire;

The disaster and the reviving are both counted on the third day. Let us now compare this with Hosea 6:2:

Hosea 6:2
He will revive us after two days; He will raise us up on the third day that we may live before
Him.

Hosea speaks of after two calendar days, which agrees with the type in 1 Sam. 30:12, only if the day
comes first and then the night.
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Hos. 6:1
Come, let us return to Yahweh. For he has torn, then he will heal us; he has wounded, then he
will bind us up.
In terms of these words, the passage says “He will revive us AFTER two days.’ The meaning is two days
AFTER being torn and being wounded. The day of the wounding must be counted as the first of three
days. This fits with ‘three days and three nights’ (1Sam. 30:12; Jonah 1:17) if and only if the calendar day
begins at dawn and lasts till the next dawn; The sunset to sunset day cannot fully complement the
resurrection in all aspects of the Passion chronology. See below:

Aviv / Nisan 14
today – counting forwards
1 or 3

Aviv / Nisan 15

Aviv / Nisan 16

2

third day

today

HERE

3 or 1

yesterday
day 1

resurrection cannot happen

third day (or HERE)

tomorrow

Aviv / Nisan 17

counting backwards - today

night 1

day 2

night 2

tomorrow

day 3
third day

The ESV Study Bible includes a very well written note on Hosea 6:2:
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night 3
fourth day ?

After two days he will revive us shows that even after this fierce slaying (v. 1) they are not beyond the
Lord’s healing. Healing is a picture of a complete metamorphosis: a rising from the dead on the third day.
The Septuagint’s Greek translation for on the third day he will raise us up is part of what lay behind Jesus’
and the NT writers’ statements that Jesus’ resurrection “on the third day” was according to the Scriptures:

Luke 24:46
And said unto them, Thus it is written, and thus it behoved Christ to suffer, and to rise from
the dead the third day:

1 Cor. 15:4
And that he was buried, and that he rose again the third day according to the scriptures:

Jonah in Matt. 12:40
For as Jonas was three days and three nights in the whale's belly; so shall the Son of man be
three days and three nights in the heart of the earth.

Hosea was not writing about the Messiah directly, however, but about the people of Israel. The NT use of
this idea depends on seeing a parallel between Israel’s resurrection on the third day in this verse, and Jesus
as the Messiah representing and embodying his people. The potential of Israel’s third-day resurrection is to
be ultimately realized in the resurrection of the One who acted in Israel’s stead. This picture of Israel’s
death and resurrection thus sets the pattern for what eventually will be accomplished in and through
Christ.

So the ESV does recognize the passage as Messianic. Further clues are from chapter 5 vs. 14b and 15: I,
even I, will tear and go away … they shall seek me at dawn. Also Hos. 6:3, His going forth is fixed at dawn.
The passage is teaching that Israel is vicariously slain with Messiah. This is why the passage uses the term
‘us’: “he has torn us, that he may heal us.” We see this theology in Gal. 2:20. Now the third day motif is in
this text precisely because it is congruent to Messiah’s three days and three nights in the grave. Firstly, the
text says that we are raised in Messiah “after two days.” And then it says “on the third day.” The synthetic
parallelism is saying that “AFTER two days” and “ON the third day” both refer to the same exact day.
The “after two days” are two days after we are slain in Messiah.

Now I apply this to the question of how the calendar day is being counted. If it be supposed that the day
begins with the sunset:
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1) Then the FIRST day AFTER the slaying is the night and day afterward. The second day
afterward is the next night and day. Since the slaying of Messiah was in the daytime the sequence would
incorrectly be:
day, night + day, night + day.
(1) day

(1) night

(2) day

(2) night

(3) day

Friday day

Friday night

Saturday day

Saturday night

Sunday day

We see that we have only three days and two nights. This is exactly how the Friday to Sunday theory
wishes things to be! Friday-day, Friday-Night+Saturday-Day, plus Saturday-night+Sunday-day. But if we
correctly count the calendar day from dawn to dawn, according to Scripture, then the slaying is on the first
day: a day + night:
After one day is: a day + night. After two days is: a day + night. So the whole sequence is: day + night
(slaying), day + night, day + night (after two days, third day)! There are now three days and three nights.
The raising is two days after the slaying, and on the third day, and there are three days and three nights.

Messiah therefore, suffered and died on Wednesday-day + night. This was the first calendar day. After one
day was Thursday-day + night. And after two days were Friday-day + night. Messiah was raised in the
third calendar day, which takes us to dawn on the Sabbath day. We should wonder no longer why
tradition has corrupted the definition of a biblical day! It was done to confuse the facts about Messiah’s
death and resurrection.

The diagram shows what happens when the traditional sunset to sunset day is imposed on the Hosea 6:1-3
Messianic Prophecy and the Sabbath resurrection. “After two days”/ “On the third day” ends up ending
before the third night can be realized. This is because the Hosea prophecy teaches the resurrection two
days after the crucifixion, counting the crucifixion as the first day.
33

Now in Lev. 7:15 it says, And the flesh of a sacrifice of thanksgiving of his peace offering on the day of its
bringing shall be eaten. None shall be left from it until daybreak. It says ‘on the day of its bringing it shall
be eaten’ () ְביֹום ָּק ְרבָּ נֹו ֵיאָּ כֵל. And then a parallel command is given to show when the day ends, ‘he shall not
leave any of it until daybreak’ ()לא־ ַינִיחַ ִממֶׁ נּו עַ ד־ב ֶׁקר. The same instruction is given in Exodus 12:10, ‘And
you shall let none remain from it until daybreak, and the remainder of it until daybreak in fire you shall
burn.’ We proved out at first in this paper that the Passover offering was eaten ‘that night’ ()בַ ּלַ יְלָּ ה הַ זֶׁה.
This confirms that the offering was eaten in the night following of the same day of its offering or the night
following the day is the same calendar day as the offering. Therefore the Passover is eaten in the day of
its being brought ()ביֹום ָּק ְרבָּ נֹו
ְ according to the calendar day ending at daybreak.
Moses repeats a similar command for the manna, Let no man leave any from it until daybreak ( ל־יֹותר
ֵ
ִַאיש א
)ממֶׁ נּו עַ ד־ב ֶׁקר
ִ

Ex. 16:19.
And Moses said, Let no man leave of it till the morning.

Day 1

Day 2

daybreak

Manna fell

daybreak
Leave of it till

Manna fell

morning

Leave of it till
morning

or sunset to sunset cycle

Day 1

daybreak
Leave of it till

Manna fell

morning

The calendar day for gathering and eating the manna was from daybreak. In order to ensure that none was
left until daybreak, each household had to throw out the leftovers before everyone went to sleep. On the
sixth day, they gathered double, and did not have to throw out the remaining half before dawn on the
Sabbath. The Sabbath portion was meant to last all night after the Sabbath also, but had to be disposed of
before daybreak on the first day of the week. This pattern confirms that the collecting and eating of each
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daily portion is timed on a daybreak to daybreak basis. It also confirms that the meaning of the phrase
‘until daybreak’ is that eating is permitted before this time.

Now eating was permitted before daybreak, and eating did occur during the night before sleeping time.
The Passover offering sets the example of the offering made in the afternoon and eaten ‘that night.’ Yet
mandatory offerings had to be eaten the same day they were brought. These requirements are only
sensible in terms of the day lasting from daybreak to daybreak. The command to eat the peace offering
before daybreak is also given in

Lev. 22:30.
On the same day it shall be eaten up; ye shall leave none of it until the morrow: I am the
LORD.
Now the burnt offerings that went upon the altar were explained “as bread, an offering by fire for Yahweh
for a soothing aroma; all fat is for Yahweh”

Lev. 3:16
And the priest shall burn them upon the altar: it is the food of the offering made by fire for a
sweet savour: all the fat is the LORD'S.

Lev. 3:11
And the priest shall burn it upon the altar: it is the food of the offering made by fire unto the
LORD.

Num. 28:2
Command the children of Israel, and say unto them, My offering, and my bread for my
sacrifices made by fire, for a sweet savour unto me, shall ye observe to offer unto me in their
due season.
Lev. 6:9-10 explains the duration of Yahweh’s bread, for a soothing aroma: “This is the Torah of the
ascending offering: the ascending offering shall itself remain on the hearth of the altar all night until the
daybreak, and the fire on the altar is to be kept burning on it.
The ascending offering is Yahweh’s bread, his allotment, his continual food as a soothing aroma falls
exactly parallel to the manna, the daily portion of Israel, from daybreak to daybreak.
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At daybreak, the first lamb of the day is offered, and is consumed on the altar all day, and all night.
At mid afternoon, the second offering is put on the altar and is consumed for the remainder of the day and
all night. This is His bread day by day. Any additional festive offerings that Israel brings are allowed to be
eaten for a day and a night. But a vow offering or voluntary offering could be eaten on the next day and
night. But it was forbidden to eat it on the third day, which began at dawn (Lev. 7:17-18).

Lev 7:17-18
But the remainder of the flesh of the sacrifice on the third day shall be burnt with fire.
And if any of the flesh of the sacrifice of his peace offerings be eaten at all on the third day, it
shall not be accepted; neither shall it be imputed unto him that offereth it: it shall be an
abomination, and the soul that eateth of it shall bear his iniquity.

The second Passover offering is a festive offering. The priest took a portion and the worshiper and his
family consumed the rest. It was not a freewill offering, because it is commanded in Deut. 16. Now the
principle of the matter is thus: Yahweh consumes his offerings for a day and a night. They are his bread, a
soothing aroma. Likewise, Israel is allowed to consume their festive offerings for a day and a night. The
continual offering on the altar, and the festive offering is how the Most High defined his fellowship at the
altar with Israel. He consumed his portion at the same time Israel consumed their portion. For this
reason, it is not allowed for Israel to consume their portion after Yahweh’s portion has ended. But it is
encouraged to feast and enjoy one’s own portion while the Almighty is enjoying his.

The daybreak to daybreak day is essential for the timing of sacrificial offerings. It is also necessary to
understand the timing of the three days for Messiah’s sacrificial offering.

If we look at Exodus 12:18, it says:

In the first month, on the fourteenth day of the month, at the setting, you shall eat unleavened
bread until the twenty first day of the month at the setting.

Now it would appear that if the calendar day normally started at sunset then the command would be to
abstain from the beginning of the 14th (the night portion of the day cycle) to the beginning of the 21st. But
if the day is correctly understood, then the setting on the 14th day is at the end of the day part of the
calendar day. For that calendar day began at dawn and ended the next day at dawn. No one could be

36

confused about the time, because there was only one setting on the 14th day. Also the setting was ‘on the
fourteenth day’ and not at the beginning or end. This makes better sense of the word ‘on’/ ‘in’.
The same explanation goes with on the 21st day of the month at the setting. We are to abstain ‘until the
21st day … at the setting’; The word ‘until’ indicates up to the time indicated, ( עַ ד יֹום הָּ אֶׁ חָּ ד ְועֶׁ ְש ִרים לַ ח ֶׁדש
 )בָּ עָּ ֶׁרבad yom ha-echad ve-eserim la-chodesh ba-arev, which is sunset on the 21st day. Important: If taken
the wrong way, due to a misunderstanding of the day, someone might eat leavened bread on the day part
of the 21st, which would be incorrect, because they thought the prohibition only lasted till sunset at the
start of the 21st day.

Israel was used to a legal definition of a calendar day that lasted from daybreak to daybreak. For this is
exactly the timing of a day used in Egypt, where Israel was enslaved, just before the Torah was written
down. Israel would naturally bring this understanding to the texts. It is therefore all the more significant
that that no statements are made in the Torah anywhere saying that an ordinary calendar day begins at
sunset, or in the evening. The timing of all the days underlying the commandments is a calendar day
lasting from daybreak to daybreak. For this reason, there could be no confusion about a time stated to be
the setting of a particular day. There was only one setting on any calendar day, which was in the middle of
it, or after the end of the day part.

People everywhere consider their calendar day to be the
time from waking until turning in to bed. One expects to
go to sleep on one day and then to wake up on the next.
The scriptures bear this cycle out with 1) the period of
time for which a sacrificial offering is allowed to be eaten,
and 2) for which the day’s manna was allowed to be
eaten. No one had to rush to wholly eat an offering slain
in the mid-afternoon before sunset, which would then
remain uneaten after sunset, yet did not have to be burned up until daybreak. Meanwhile Yahweh was
enjoying his offering during the night.
Messiah’s death and resurrection parallel the daily offerings. The first Passover offering on the 14th is for
a day and a night. The second Passover offering for the Exodus is on the 15th for a day and a night. And
the wave offering on the 16th is for a day and a night. These offerings are for three days and three nights.

Now in our study of the beginning of a day in Scripture, I refer to Daniel 8:14:
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“Then he said to me, unto setting [and] daybreak two thousand, and three hundred; then the
holy place will be righted.”

This passage pertains to the daily offering (Dan. 8:13). Most readers mistakenly impose a sunset to sunset
day on this text when interpreting, because they have already imposed that mistake on Genesis 1. Also
translators reinforce this mistake by translating the preposition as “For” (ESV, NAS). Only the KJV and
YLT are correct “unto” or “till.” The daybreak to daybreak day explains the language. The first daily
offering is at daybreak and lasts until setting and then until daybreak when it ends. The second daily
offering is mid-afternoon, and lasts until setting and then until daybreak. So there are 2300 offerings “until
setting-daybreak” ()עַ ד עֶׁ ֶׁרב ב ֶׁקר. The text is literally, “until setting daybreak 2300.” The number is not
counting days. It is counting daily offerings “until setting-daybreak.”

The day for the daily offerings is from dawn to dawn, because the offering burns all night (Lev. 6:9-10),
and ends at daybreak. To convert 2300 daily offerings to actual days requires division by two. It is 1150
days, counted from daybreak to daybreak.

The Day of Atonement begins on the ninth day at setting. On
(or in) the ninth day only makes sense from the standpoint
that the calendar day is from sunrise to sunrise (or dawn to
dawn). Setting on the ninth day comes at the end of the
literal day part, but in the middle of the calendar day (a day
and a night). See Lev. 23:32:

It shall be unto you a sabbath of rest, and ye shall afflict your
souls: in the ninth day of the month at even, from even unto even, shall ye celebrate your sabbath.

And then Yom Kippur ends in the middle of the next calendar day at the setting which comes at the end
of the literal day part of the calendar day.

Yom Kippur is on the literal tenth day (daylight) of the month, but it begins with the night at the end of the
ninth calendar day. Now if a day is viewed as beginning at sunset, then an interpreter is likely to think that
Lev. 23:32:
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It shall be unto you a sabbath of rest, and ye shall afflict your souls: in the ninth day of the
month at even, from even unto even, shall ye celebrate your sabbath.

mistakenly refers to sunset that demarks the night before the 9th day. Or the interpreter is likely to get
confused as to which sunset is meant because there was two sunsets attached to a ninth day that is counted
from sunset to sunset! Since
the calendar day begins at
dawn, there is no confusion.
There is only one setting for
each calendar day.

I have been using the term
daybreak to refer to the
beginning of a day in this
paper. This is because the
English term morning is too
ambiguous

to

precisely

represent the Hebrew sense.
Morning in English can be
used from 12:01 AM to
11:59 AM.
In Hebrew the term boqer ( )ב ֶׁקרcomes from a root meaning split or penetrate. These senses appear to be
present in other derived words. Contrary to the notion that many assume, the first daily offering was not
delayed to midmorning. It was offered as soon as it was clear that dawn was spreading in the eastern sky.

If a day ends at sunset, does this mean that a new one begins at sunset? Not at all. This argument cuts two
ways. If a day begins at sunrise, then does the old one end at sunrise? What is going on here is that the
beginning and ending of a literal day are not to be confused with the beginning and ending of a calendar
period of twenty-four hours that contains a day and a night. The calendar period for all days is from
daybreak to daybreak. The literal day ends at sunset (or dusk), but not the calendar day. This is shown in
Judges 19:9:

Look, please, the day has declined to setting; take lodging, please. Look to the decline of the
day. Lodge here, and let it be good for your heart, and you will have arisen early tomorrow to
your way, and you will have walked to your tent.
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We see here that the next day, termed מָּ חָּ ר, tomorrow or the day after begins when they are to rise up at
daybreak. Indeed, the literal day ends at dusk, but the next literal day does not begin until daybreak. In
this case the narrative does not have the calendar day in view, just literal days.

If the day declines in the evening, does this mean a new one begins at sunset or dusk? In Luke 24:29 it says,
Stay with us, because it is toward setting, and the day has already bent down. This time would be late
afternoon. For he would need little urging to stay if the sun had already set. The literal day ends at sunset
because it is only about twelve hours, i.e. from dawn to dusk. The next literal day begins at dawn after the
night. Therefore, it is imperative not to confuse the beginning and ending of a calendar day of twenty-four
hours with the beginning and ending of a literal day.

If any text says a day ends at sunset, then does this mean that a new day begins at sunset? (cf. Judges 14:1218; Josh. 8:28-29 (Deut. 21:23); Josh. 10:26-27; 2Sam. 3:35). It only means that a literal twelve hour day
(dawn to dusk) ends with the fading of the light. The next literal day does not begin until dawn. We need
to be careful not to confuse calendar days with literal days. In Neh. 13:19 the gates are shut in the evening.

And it came to pass, that when the gates of Jerusalem began to be dark before the sabbath, I
commanded that the gates should be shut, and charged that they should not be opened till after
the sabbath: and some of my servants set I at the gates, that there should no burden be brought
in on the sabbath day.

This is the end of the literal sixth day. And it is the beginning of the twenty-four hour period (yom) for the
Sabbath. But the literal Sabbath day begins with the daytime, i.e. with dawn. Likewise the night after the
sixth day belongs to the sixth calendar day, as stated in Gen. 1:31:

Then there was setting; then there was daybreak: the sixth day.

Again, as in John 19:31, it is a sabbath day that is referred to, the meaning of day is a twenty-four hour
calendar period, and not a literal day.

The Jews therefore, because it was the preparation, that the bodies should not remain upon the
cross on the sabbath day, (for that sabbath day was an high day,) besought Pilate that their legs
might be broken, and that they might be taken away.
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If, the sunset tradition is correct, then a surprising number of authorities on the Hebrew language disagree
with it: The Theological Wordbook of the Old Testament states, The phrase ‘there was an evening and
there was a morning’ occurs six times in the creation narrative (Gen 1:5, 8, 13, 19, 23, 31), delimiting the six
days of divine creative activity. This phrase would indicate that in ancient Israel a day began with
sunrise. Some have felt this at variance with the Jewish practice of regarding sunset as the beginning of the
next day. Cassuto, after dealing with the biblical data and the Jewish custom, concludes:
That there was ‘only one system of computing time: the day is considered to begin in the morning; but in
regard to the festivals and appointed times, the Torah ordains that they shall be observed also on the night
of the preceding day’ (U. Cassuto, Genesis, I, p. 29 [his emphasis]).

Here is a sound bite for Genesis 1:5:
By the rules of Hebrew, where EREV is first mentioned, “Then there is setting (EREV)”, this evening comes
at the end of the first day, because the verb is prefixed with a waw consecutive meaning “then next.” The
conjunction is wrongly translated “and” in most bibles, and readers errantly assume that this “and” goes
backward in time to an undefined time in the primordial darkness of vs. 2.
In Hebrew there is a difference between an ordinary “and” which is spelled wǝ, and the waw consecutive
spelled wa, which is properly translated “then” and means then next. This is proved by the context since
the first calendar day ends with “then there was daybreak. One day.” This twenty-four hour calendar day
ends at daybreak. This is further shown by the impossibility of having an erev “setting” without light first
being created that can set. Therefore, evening did not exist until the end of the first literal day when the
light began to go down and fade.

Shalom
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